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T H E

P R E S I D E N T ’ S

H

P A G E

essential difference exists
between looking at the
Bible as a hum an document and trying to earn
salvation by human works.
Revelation by God and salvation by God are appropriate parallels.

ow we relate to the
Bible determines our
destiny. If we think
the Bible is only a collection of sources
gathered and edited by
humans, then we have a human
book that at best merely witnesses to
revelation. At best the Bible is a
human response of the authors to
revelation rather than divine revelation itself. (Picture the Bible as a diving board from which the reader
jumps to encounter Christ as revelation.) For a great number of Christians, Christ rather than Scripture is
revelation. Thus scholarship finds
human reason sitting in judgment of
the Bible rather than the Bible sitting
in judgment of human reason.
Any hum an judgm ent over
Scripture separates a person from
the transforming power of Scripture to fit him or her for heaven. So
the way we approach Scripture has
everything to do with the way we
relate to the Holy Spirit, who is the
Author. And the Holy Spirit is the
one who prepares us for heaven. No

Rejected Package
The 19th and 20th centuries are
replete with examples of those who
had less than a full view of Scripture,
and that to their detriment. For
example, in his book More Than One
Way,! John Hick (20th century)
speaks of his journey away from a
conservative Christian thought-world
to a liberal worldview. Like Friedrich
Schleiermacher (19th century) and
Rudolph Bultmann (20th century),
Hick became driven by an attempt “to
preach the gospel in a way that made
sense to ordinary 20th-century men
and women, both young and old.”2
Trying to communicate to others
while denying the communication of
Scripture brought change to them
and not to their hearers. Hick speaks
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of the evangelical package that he
once accepted. It included “Creation
and Fall; Jesus as God the Son incarnate, born of a virgin, conscious of
his divine nature, and performing
miracles of divine power; redemption
by his blood from sin and guilt; Jesus’
bodily resurrection, ascension, and
future return in glory.”3 He says this
package for him “has long since
crumbled and disappeared.”4

Hick claimed that salvation is
possible in every religion. All religions are “revelations of God’s activity,” he said.7 The problem with this
idea is that many religions believe in
an impersonal god (e.g., pantheism
and mysticism). If the same God
works through all religions, why are
their doctrines so divergent and
contradictory? For example, how
can God be at work through all religions when salvation is a gift in
evangelical Christianity but has to
be earned in non-Christian religions? How can it be the same God
working in all when this life is the
only time for accepting salvation in
evangelical Christianity, but is only
one of many lifetimes for earning
salvation in the reincarnational samsara of Hinduism and Buddhism? Is
God schizophrenic? One is tempted
to think that Hick has rejected all
propositions in non-Christian religions as well as in Scripture.
By contrast, Muslims really believe
in their propositions. Journeys to
Mecca are sought on the basis of
propositions about their benefits. Reincarnation is a propositional view
found in a number of Eastern religions. Becoming a god, or enlightenment, is a propositional belief
in Eastern mysticism. Even Hick’s
theory about pluralism is given in
propositions throughout his writings.
He uses the very method he denies.
He reminds me of Karl Barth, who
denies propositional truths in Scrip-

Jettisoned Propostions
Basic to this jettisoning of biblical
doctrines is Hick’s rejection of propositional revelation (God speaks to
us in Scripture). He said, “I do not
believe that God reveals propositions to us, whether in Hebrew,
Greek, English, or any other language.”5 But is not this dismissal
itself a proposition—a proposition
that Hick never evaluates? As Ronald
Nash rightly says, “It apparently
never occurred to Hick to examine
critically the faulty presuppositions
that led him to deny even the possibility of divinely revealed truth.”6
Rather than do that, Hick turns from
particular revelation in Scripture to
God’s alleged revelation in all world
faiths. While many Christians turn
from Scripture as revelation to
Christ as revelation, Hick turns from
Scripture as revelation to world
faiths as revelation. Both do disservice to the Bible as revelation. Both
reject the Holy Spirit as the Author
of Scripture.
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difference between the divine and
human, no difference between the
sacred and the profane, no difference between God’s saving Word
and any human book. Relativism or
pluralism impacts the church, and
may become our biggest challenge
in the new century. In this third
millennium God needs people who
know the difference between His
voice in Scripture and the cacophony of voices in culture, who know
the difference between the transforming power of His Word and a
mere reading of words, who know
the difference in a living relationship with Him and mere church
membership. It is to making this
difference known that the international Adventist Theological Society
is dedicated.
□

ture and yet fills his 13 volumes in the
Church Dogmatics with propositional
truths from Scripture. Yes, Barth is
considered more orthodox than Hick.
Yet both are liberal, even if at different
points along the liberal spectrum.
Both share the common problem of
rejecting biblical propositional
truths—rejecting the Bible as God’s
saving Word to humankind.
The principle of non-contradiction necessitates that differing truth
claims cannot all be true. How can
religious beliefs that differ come
from the same source? The following tru th claims are, I believe,
incompatible: There is one God;
there are a plurality of ascended
masters who were once human.
Humans are fallen beings who
rebelled against God; they are simply experiencing lower vibrational
levels. Salvation is restoration of a
broken relationship between God
and humankind; it is merely a revelation of knowledge that enlightens.
God is impersonal; He is a person
revealed through Christ. Religious
tru th claims cannot escape the
principle of non-contradiction and
still claim to be truth.
It was Hegel (1770-1831) who
opened the floodgates to relativism.
He ignored the principle of noncontradiction by using synthesis to
remove thesis and antithesis (opposites). When there is no difference
between opposites there is no difference between truth and error, no
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